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Some Significant Scriptures 

Deuteronomy 6:4-9 

4 “Listen, O Israel! The Lord is our God, the Lord alone. 5 And you must love the Lord your God 

with all your heart, all your soul, and all your strength. 6 And you must commit yourselves 

wholeheartedly to these commands that I am giving you today. 7 Repeat them again and again to 

your children. Talk about them when you are at home and when you are on the road, when you are 

going to bed and when you are getting up. 8 Tie them to your hands and wear them on your 

forehead as reminders. 9 Write them on the doorposts of your house and on your gates.  

Judges 2:10 

10 After that generation died, another generation grew up who did not acknowledge the Lord or 

remember the mighty things he had done for Israel.  

Psalm 32:1-2 

1 Oh, what joy for those whose disobedience is forgiven, whose sin is put out of sight! 

2 Yes, what joy for those whose record the Lord has cleared of guilt, whose lives are lived in 

complete honesty! 

Isaiah 6:7 

7 He touched my lips with it and said, “See, this coal has touched your lips. Now your guilt is 

removed, and your sins are forgiven.”  

Matthew 5:48 

48 But you are to be perfect, even as your Father in heaven is perfect.  

Matthew 28:18-20 

18 Jesus came and told his disciples, “I have been given all authority in heaven and on earth. 19 

Therefore, go and make disciples of all the nations, baptizing them in the name of the Father and 

the Son and the Holy Spirit. 20 Teach these new disciples to obey all the commands I have given 

you. And be sure of this: I am with you always, even to the end of the age.” 

Mark 12:29-31 

29 Jesus replied, “The most important commandment is this: ‘Listen, O Israel! The Lord our God is 

the one and only Lord. 30 And you must love the Lord your God with all your heart, all your soul, 

all your mind, and all your strength.’ 31 The second is equally important: ‘Love your neighbor as 

yourself.’ No other commandment is greater than these.”  

Luke 6:46 

46 “So why do you keep calling me ‘Lord, Lord!’ when you don’t do what I say?  

John 3:14-17 

14 And as Moses lifted up the bronze snake on a pole in the wilderness, so the Son of Man must be 

lifted up, 15 so that everyone who believes in him will have eternal life. 16 “For God loved the 

world so much that he gave his one and only Son, so that everyone who believes in him will not 

perish but have eternal life. 17 God sent his Son into the world not to judge the world, but to save 

the world through him. 

John 8:58 

58 Jesus answered, “I tell you the truth, before Abraham was even born, I Am!" 
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John 13:34-35 

34 So now I am giving you a new commandment: Love each other. Just as I have loved you, you 

should love each other. 35 Your love for one another will prove to the world that you are my 

disciples.”  

John 14:1-3 

14 “Don’t let your hearts be troubled. Trust in God, and trust also in me. 2 There is more than 

enough room in my Father’s home. If this were not so, would I have told you that I am going to 

prepare a place for you? 3 When everything is ready, I will come and get you, so that you will 

always be with me where I am.  

John 14:21 

21 Those who accept my commandments and obey them are the ones who love me. And because 

they love me, my Father will love them. And I will love them and reveal myself to each of them.” 

John 15:5 

5 “Yes, I am the vine; you are the branches. Those who remain in me, and I in them, will produce 

much fruit. For apart from me you can do nothing.  

Acts 2:42-47 

42 All the believers devoted themselves to the apostles’ teaching, and to fellowship, and to sharing 

in meals (including the Lord’s Supper), and to prayer. 

43 A deep sense of awe came over them all, and the apostles performed many miraculous signs and 

wonders. 44 And all the believers met together in one place and shared everything they had. 45 

They sold their property and possessions and shared the money with those in need. 46 They 

worshiped together at the Temple each day, met in homes for the Lord’s Supper, and shared their 

meals with great joy and generosity— 47 all the while praising God and enjoying the goodwill of 

all the people. And each day the Lord added to their fellowship those who were being saved. 

Romans 3:23 

23 For everyone has sinned; we all fall short of God’s glorious standard.  

Romans 5:8 

8 But God showed his great love for us by sending Christ to die for us while we were still sinners.  

Romans 6:23 

23 For the wages of sin is death, but the free gift of God is eternal life through Christ Jesus our 

Lord.  

Romans 8:1-2 

8 So now there is no condemnation for those who belong to Christ Jesus. 2 And because you belong 

to him, the power of the life-giving Spirit has freed you from the power of sin that leads to death.  

Romans 8:38-39 

38 And I am convinced that nothing can ever separate us from God’s love. Neither death nor life, 

neither angels nor demons, neither our fears for today nor our worries about tomorrow—not even 

the powers of hell can separate us from God’s love. 39 No power in the sky above or in the earth 

below—indeed, nothing in all creation will ever be able to separate us from the love of God that is 

revealed in Christ Jesus our Lord.  

Romans 10:9 

9 If you confess with your mouth that Jesus is Lord and believe in your heart that God raised him 

from the dead, you will be saved.  
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Romans 12:1-2 

12 And so, dear brothers and sisters, I plead with you to give your bodies to God because of all he 

has done for you. Let them be a living and holy sacrifice—the kind he will find acceptable. This is 

truly the way to worship him. 2 Don’t copy the behavior and customs of this world, but let God 

transform you into a new person by changing the way you think. Then you will learn to know 

God’s will for you, which is good and pleasing and perfect.  

1 Corinthians 2:9 

9 That is what the Scriptures mean when they say, “No eye has seen, no ear has heard, and no mind 

has imagined what God has prepared for those who love him." 

1 Corinthians 10:13 

13 The temptations in your life are no different from what others experience. And God is faithful. 

He will not allow the temptation to be more than you can stand. When you are tempted, he will 

show you a way out so that you can endure.  

Galatians 5:22-23 

22 But the Holy Spirit produces this kind of fruit in our lives: love, joy, peace, patience, kindness, 

goodness, faithfulness, 23 gentleness, and self-control. There is no law against these things!  

Hebrews 1:1-2 

1 Long ago God spoke many times and in many ways to our ancestors through the prophets. 2 And 

now in these final days, he has spoken to us through his Son. God promised everything to the Son 

as an inheritance, and through the Son he created the universe.  

Hebrews 11:1 

11 Faith is the confidence that what we hope for will actually happen; it gives us assurance about 

things we cannot see.  

Hebrews 11:6 

6 And it is impossible to please God without faith. Anyone who wants to come to him must believe 

that God exists and that he rewards those who sincerely seek him.  

Hebrews 13:8 

8 Jesus Christ is the same yesterday, today, and forever.  

James 2:26 

26 Just as the body is dead without breath, so also faith is dead without good works.  

James 5:13-16 

13 Are any of you suffering hardships? You should pray. Are any of you happy? You should sing 

praises. 14 Are any of you sick? You should call for the elders of the church to come and pray over 

you, anointing you with oil in the name of the Lord. 15 Such a prayer offered in faith will heal the 

sick, and the Lord will make you well. And if you have committed any sins, you will be forgiven. 

16 Confess your sins to each other and pray for each other so that you may be healed. The earnest 

prayer of a righteous person has great power and produces wonderful results.  

1 John 1:9 

9 But if we confess our sins to him, he is faithful and just to forgive us our sins and to cleanse us 

from all wickedness.  
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What Does It Mean to be Wesleyan? 

First, Wesleyans are ecumenical. We want to have fellowship with all other Christians. We are not 

separatist or sectarian. John Wesley’s first publication about the early Methodist movement was entitled, 

“The Character of a Methodist.” In that little pamphlet, he made it clear that Methodists had no desire to 

be distinguished from any other believers. That is still true today. We affirm the basic Christian doctrines. 

We affirm the historic creeds. We join in ministry with other Christians whenever and wherever we can. 

Second, Wesleyans view theology as an order of salvation. More than topics or doctrines, theology is the 

story of God’s grace (prevenient, converting, sanctifying and glorifying) and our response to grace 

(holiness of heart and life) through a disciplined practice of the means of grace. This is a way of saying 

that Wesleyans understand Christianity more as a life to be lived than a set of beliefs to be affirmed. 

Within this larger view, Wesleyans have some particular theological emphases. The next three points 

describe them. 

Third, Wesleyans believe all people can be saved. We do not believe God has predestined some people to 

go to Heaven and others to go to Hell. We take John 3:16 literally—that God loves the whole world and is 

willing to save “whosoever” believes in Jesus. God is not willing that any should perish; He has made no 

decision that would exclude anyone from the possibility of being saved. Jesus died for all. No one need 

miss abundant life in time or for eternity. 

Fourth, Wesleyans believe people can know they are saved. We believe in assurance. Assurance is not 

presumption on the future; it is confidence in God in the present. Assurance is not saying, “Look what a 

good Christian I am;” it is declaring, “Look what a great Savior I have.” Assurance is also the source of a 

seminal sign of our salvation: joy. Wesley was convinced that true holiness would be accompanied by a 

deep happiness. Christian life is “blessed” life. 

Fifth, Wesleyans believe people can be saved to the uttermost. John Wesley called it “full salvation.” 

Christian perfection is our hallmark—a salvation in which we are not merely saved “from sin,” but also 

saved “for righteousness.” We can have an entire sanctification—a response to God’s grace in which both 

the breadth and depth of our lives are devoted to God. This experience can be marked by a moment of 

surrender, and then it will be followed by a deepening devotion for the rest of our lives—a cleansing and 

consecration Wesley described as holiness of heart and life. 

Sixth, Wesleyans develop conjunctive theology. We combine beliefs rather than separate them— for 

example: faith and works, personal and social, heart and head, word and table, piety and mercy, Christ 

and culture. We believe the sum is greater than the whole of the parts. When theology is done 

dynamically, we have a greater depth of knowledge which can lead to a deeper life of discipleship. 

Seventh, Wesleyans are inspired to help fulfill the Great Commission. The world is our parish, and the 

Lord is our sending companion. We desire to communicate the Gospel in ways that enable all races and 

cultures to respond to God. We offer Christ in evangelism that results in new birth and in nurturing that 

results in transformed living. We engage in mission that recognizes the need to minister to the bodies, 

souls and spirits of those to whom we go. 

Eighth, Wesleyans have a high view of the Church. We reject any idea of “independent Christianity,” and 

seek instead to be called into Christian community that unites us with the great cloud of witnesses in the 

church of Heaven and forms us into a Great-Commission connection in the Church on earth. The conduct 

of worship and the administration of the sacraments create the Body of Christ, and we devote ourselves to 

being faithful to it. 
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United Methodist Doctrinal Heritage 

United Methodists profess the historic Christian faith in God, incarnate in Jesus Christ for our salvation and ever at 

work in human history in the Holy Spirit. Living in a covenant of grace under the Lordship of Jesus Christ, we 

participate in the first fruits of God's coming reign and pray in hope for its full realization on earth as in heaven. 

Our heritage in doctrine and our present theological task focus upon a renewed grasp of the sovereignty of God and of 

God's love in Christ amid the continuing crises of human existence. 

Our forebears in the faith reaffirmed the ancient Christian message as found in the apostolic witness even as they 

applied it anew in their own circumstances. 

Their preaching and teaching were grounded in Scripture, informed by Christian tradition, enlivened in experience, 

and tested by reason. 

Their labors inspire and inform our attempts to convey the saving gospel to our world with its needs and aspirations. 

Our Common Heritage as Christians 

United Methodists share a common heritage with Christians of every age and nation. This heritage is grounded in the 

apostolic witness to Jesus Christ as Savior and Lord, which is the source and measure of all valid Christian teaching. 

Faced with diverse interpretations of the apostolic message, leaders of the early church sought to specify the core of 

Christian belief in order to ensure the soundness of Christian teaching. 

The determination of the canon of Christian Scripture and the adoption of ecumenical creeds such as the formulations 

of Nicaea and Chalcedon were of central importance to this consensual process. Such creeds helped preserve the 

integrity of the church s witness, set boundaries for acceptable Christian doctrine, and proclaimed the basic elements 

of the enduring Christian message. These statements of faith, along with the Apostles' Creed, contain the most 

prominent features of our ecumenical heritage. 

The Protestant reformers of the sixteenth and seventeenth centuries devised new confessional statements that reiterated 

classical Christian teaching in an attempt to recover the authentic biblical witness. These documents affirmed the 

primacy of Scripture and provided formal doctrinal standards through their statements of essential beliefs on matters 

such as the way of salvation, the Christian life, and the nature of the church. 

Many distinctively Protestant teachings were transmitted into United Methodist understandings through doctrinal 

formulations such as the Articles of Religion of the Church of England and the Heidelberg Catechism of the Reformed 

tradition. 

Various doctrinal statements in the form of creeds, confessions of belief, and articles of faith were officially adopted 

by churches as standards of Christian teaching. Notwithstanding their importance, these formal doctrinal standards by 

no means exhausted authoritative Christian teaching. 

The standards themselves initially emerged from a much wider body of Christian thought and practice, and their fuller 

significance unfolded in the writings of the church's teachers. Some writings have proved simply to be dated 

benchmarks in the story of the church's continuing maturation. 

By contrast, some sermons, treatises, liturgies, and hymns have gained considerable practical authority in the life and 

thought of the church by virtue of their wide and continuing acceptance as faithful expositions of Christian teaching. 

Nonetheless, the basic measure of authenticity in doctrinal standards, whether formally established or received by 

tradition, has been their fidelity to the apostolic faith grounded in Scripture and evidenced in the life of the church 

through the centuries. 

Basic Christian Affirmations 

With Christians of other communions we confess belief in the triune God—Father, Son, and Holy Spirit. This 

confession embraces the biblical witness to God's activity in creation, encompasses God's gracious self-involvement 

in the dramas of history, and anticipates the consummation of God's reign. 

The created order is designed for the well-being of all creatures and as the place of human dwelling in covenant with 

God. As sinful creatures, however, we have broken that covenant, become estranged from God, wounded ourselves 

and one another, and wreaked havoc throughout the natural order. We stand in need of redemption. 

We hold in common with all Christians a faith in the mystery of salvation in and through Jesus Christ. At the 
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heart of the gospel of salvation is God's incarnation in Jesus of Nazareth. Scripture witnesses to the redeeming love of 

God in Jesus' life and teachings, his atoning death, his resurrection, his sovereign presence in history, his triumph over 

the powers of evil and death, and his promised return. Because God truly loves us in spite of our willful sin, God 

judges us, summons us to repentance, pardons us, receives us by that grace given to us in Jesus Christ, and gives us 

hope of life eternal. 

We share the Christian belief that God's redemptive love is realized in human life by the activity of the Holy 

Spirit, both in personal experience and in the community of believers. This community is the church, which the 

Spirit has brought into existence for the healing of the nations. 

Through faith in Jesus Christ we are forgiven, reconciled to God, and transformed as people of the new covenant. 

"Life in the Spirit" involves diligent use of the means of grace such as praying, fasting, attending upon the sacraments, 

and inward searching in solitude. It also encompasses the communal life of the church in worship, mission, evangelism, 

service, and social witness. 

We understand ourselves to be part of Christ's universal church when by adoration, proclamation, and service 

we become conformed to Christ. We are initiated and incorporated into this community of faith by Baptism, receiving 

the promise of the Spirit that re-creates and transforms us. Through the regular celebration of Holy Communion, we 

participate in the risen presence of Jesus Christ and are thereby nourished for faithful discipleship. 

We pray and work for the coming of God's realm and reign to the world and rejoice in the promise of everlasting life 

that overcomes death and the forces of evil. 

With other Christians we recognize that the reign of God is both a present and future reality. The church is 

called to be that place where the first signs of the reign of God are identified and acknowledged in the world. Wherever 

persons are being made new creatures in Christ, wherever the insights and resources of the gospel are brought to bear 

on the life of the world, God's reign is already effective in its healing and renewing power. 

We also look to the end time in which God's work will be fulfilled. This prospect gives us hope in our present actions 

as individuals and as the Church. This expectation saves us from resignation and motivates our continuing witness and 

service. 

We share with many Christian communions a recognition of the authority of Scripture in matters of faith, the 

confession that our justification as sinners is by grace through faith, and the sober realization that the church is in need 

of continual reformation and renewal. 

We affirm the general ministry of all baptized Christians who share responsibility for building up the church and 

reaching out in mission and service to the world. 

With other Christians, we declare the essential oneness of the church in Christ Jesus. This rich heritage of shared 

Christian belief finds expression in our hymnody and liturgies. Our unity is affirmed in the historic creeds as we 

confess one holy, catholic, and apostolic church. It is also experienced in joint ventures of ministry and in various 

forms of ecumenical cooperation. 

Nourished by common roots of this shared Christian heritage, the branches of Christ's church have developed diverse 

traditions that enlarge our store of shared understandings. Our avowed ecumenical commitment as United Methodists 

is to gather our own doctrinal emphases into the larger Christian unity, there to be made more meaningful in a richer 

whole. 

If we are to offer our best gifts to the common Christian treasury, we must make a deliberate effort as a church to 

strive for critical self-understanding. It is as Christians involved in ecumenical partnership that we embrace and 

examine our distinctive heritage. 

 

Our Distinctive Heritage as United Methodists 

The underlying energy of the Wesleyan theological heritage stems from an emphasis upon practical divinity, the 

implementation of genuine Christianity in the lives of believers. 

Methodism did not arise in response to a specific doctrinal dispute, though there was no lack of theological 

controversy. Early Methodists claimed to preach the scriptural doctrines of the Church of England as contained in the 

Articles of Religion, the Homilies, and the Book of Common Prayer. 
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Their task was not to reformulate doctrine. Their tasks were to summon people to experience the justifying and 

sanctifying grace of God and encourage people to grow in the knowledge and love of God through the personal and 

corporate disciplines of the Christian life. 

The thrust of the Wesleyan movement and of the United Brethren and Evangelical Association was "to reform the 

nation, particularly the Church, and to spread scriptural holiness over the land." 

Wesley's orientation toward the practical is evident in his focus upon the "scripture way of salvation." He considered 

doctrinal matters primarily in terms of their significance for Christian discipleship. 

The Wesleyan emphasis upon the Christian life—-faith and love put into practice—has been the hallmark of those 

traditions now incorporated into The United Methodist Church. The distinctive shape of the Wesleyan theological 

heritage can be seen in a constellation of doctrinal emphases that display the creating, redeeming, and sanctifying 

activity of God. 

 

Distinctive Wesleyan Emphases 

Although Wesley shared with many other Christians a belief in grace, justification, assurance, and sanctification, he 

combined them in a powerful manner to create distinctive emphases for living the full Christian life. The Evangelical 

United Brethren tradition, particularly as expressed by Phillip William Otterbein from a Reformed background, gave 

similar distinctive emphases. 

Grace pervades our understanding of Christian faith and life. By grace we mean the undeserved, unmerited, and loving 

action of God in human existence through the ever-present Holy Spirit. While the grace of God is undivided, it precedes 

salvation as "prevenient grace," continues in "justifying grace," and is brought to fruition in "sanctifying grace." 

We assert that God's grace is manifest in all creation even though suffering, violence, and evil are everywhere present. 

The goodness of creation is fulfilled in human beings, who are called to covenant partnership with God. God has 

endowed us with dignity and freedom and has summoned us to responsibility for our lives and the life of the world. 

In God's self-revelation, Jesus Christ, we see the splendor of our true humanity. Even our sin, with its destructive 

consequences for all creation, does not alter God's intention for us—holiness and happiness of heart. Nor does it 

diminish our accountability for the way we live. 

Despite our brokenness, we remain creatures brought into being by a just and merciful God. The restoration of God's 

image in our lives requires divine grace to renew our fallen nature. 

Prevenient Grace—We acknowledge God's prevenient grace, the divine love that surrounds all humanity and 

precedes any and all of our conscious impulses. This grace prompts our first wish to please God, our first glimmer of 

understanding concerning God's will, and our "first slight transient conviction" of having sinned against God. 

God's grace also awakens in us an earnest longing for deliverance from sin and death and moves us toward repentance 

and faith. 

Justification and Assurance—We believe God reaches out to the repentant believer in justifying grace with accepting 

and pardoning love. Wesleyan theology stresses that a decisive change in the human heart can and does occur under 

the prompting of grace and the guidance of the Holy Spirit. 

In justification we are, through faith, forgiven our sin and restored to God's favor. This righting of relationships by 

God through Christ calls forth our faith and trust as we experience regeneration, by which we are made new creatures 

in Christ. 

This process of justification and new birth is often referred to as conversion. Such a change may be sudden and 

dramatic, or gradual and cumulative. It marks a new beginning, yet it is part of an ongoing process. Christian 

experience as personal transformation always expresses itself as faith working by love. 

Our Wesleyan theology also embraces the scriptural promise that we can expect to receive assurance of our present 

salvation as the Spirit "bears witness with our spirit that we are children of God." 

Sanctification and Perfection—We hold that the wonder of God's acceptance and pardon does not end God's saving 

work, which continues to nurture our growth in grace. Through the power of the Holy Spirit, we are enabled to increase 

in the knowledge and love of God and in love for our neighbor. 
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New birth is the first step in this process of sanctification. Sanctifying grace draws us toward the gift of Christian 

perfection, which Wesley described as a heart "habitually filled with the love of God and neighbor" and as "having 

the mind of Christ and walking as he walked." 

This gracious gift of God's power and love, the hope and expectation of the faithful, is neither warranted by our efforts 

nor limited by our frailties. 

Faith and Good Works—We see God's grace and human activity working together in the relationship of faith and 

good works. God's grace calls forth human response and discipline. 

Faith is the only response essential for salvation. However, the General Rules remind us that salvation evidences itself 

in good works. For Wesley, even repentance should be accompanied by "fruits meet for repentance," or works of piety 

and mercy. 

Both faith and good works belong within an all-encompassing theology of grace, since they stem from God's gracious 

love "shed abroad in our hearts by the Holy Spirit." 

Mission and Service—We insist that personal salvation always involves Christian mission and service to the world. 

By joining heart and hand, we assert that personal religion, evangelical witness, and Christian social action are 

reciprocal and mutually reinforcing. 

Scriptural holiness entails more than personal piety; love of God is always linked with love of neighbor, a passion for 

justice and renewal in the life of the world. 

The General Rules represent one traditional expression of the intrinsic relationship between Christian life and thought 

as understood within the Wesleyan tradition. Theology is the servant of piety, which in turn is the ground of social 

conscience and the impetus for social action and global interaction, always in the empowering context of the reign of 

God. 

Nurture and Mission of the Church—Finally, we emphasize the nurturing and serving function of Christian 

fellowship in the Church. The personal experience of faith is nourished by the worshiping community. 

For Wesley there is no religion but social religion, no holiness but social holiness. The communal forms of faith in the 

Wesleyan tradition not only promote personal growth; they also equip and mobilize us for mission and service to the 

world. 

The outreach of the church springs from the working of the Spirit. As United Methodists, we respond to that working 

through a connectional polity based upon mutual responsiveness and accountability. Connectional ties bind us together 

in faith and service in our global witness, enabling faith to become active in love and intensifying our desire for peace 

and justice in the world. 

 

Doctrine and Discipline in the Christian Life 

No motif in the Wesleyan tradition has been more constant than the link between Christian doctrine and Christian 

living. Methodists have always been strictly enjoined to maintain the unity of faith and good works through the means 

of grace, as seen in John Wesley's The Nature, Design, and General Rules of the United Societies (1743). The 

coherence of faith with ministries of love forms the discipline of Wesleyan spirituality and Christian discipleship. 

The General Rules were originally designed for members of Methodist societies who participated in the sacramental 

life of the Church of England. The terms of membership in these societies were simple: "a desire to flee from the wrath 

to come and to be saved from their sins." 

Wesley insisted, however, that evangelical faith should manifest itself in evangelical living. He spelled out this 

expectation in the three-part formula of the Rules: 

It is therefore expected of all who continue therein that they should continue to evidence their desire of salvation, 

First: By doing no harm, by avoiding evil of every kind...; 

Secondly: By... doing good of every possible sort, and, as far as possible, to all...; 

Thirdly: By attending upon all the ordinances of God (see ¶ 62). Wesley's illustrative cases under each of these three 

rules show how the Christian conscience might move from general principles to specific actions. Their explicit 

combination highlights the spiritual spring of moral action. 
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Wesley rejected undue reliance upon these rules. Discipline was not church law; it was a way of discipleship. Wesley 

insisted that true religion is "the knowledge of God in Christ Jesus," "the life which is hid with Christ in God," and 

"the righteousness that [the true believer] thirsts after." 

General Rules and Social Principles 

Upon such evangelical premises, Methodists in every age have sought to exercise their responsibility for the moral 

and spiritual quality of society. In asserting the connection between doctrine and ethics, the General Rules provide an 

early signal of Methodist social consciousness. 

The Social Principles (¶¶ 64-70) provide our most recent official summary of stated convictions that seek to apply the 

Christian vision of righteousness to social, economic, and political issues. Our historic opposition to evils such as 

smuggling, inhumane prison conditions, slavery, drunkenness, and child labor was founded upon a vivid sense of 

God's wrath against human injustice and wastage. 

Our struggles for human dignity and social reform have been a response to God's demand for love, mercy, and justice 

in the light of the Kingdom. We proclaim no personal gospel that fails to express itself in relevant social concerns; we 

proclaim no social gospel that does not include the personal transformation of sinners. 

It is our conviction that the good news of the Kingdom must judge, redeem, and reform the sinful social structures of 

our time. 

The Book of Discipline and the General Rules convey the expectation of discipline within the experience of individuals 

and the life of the Church. Such discipline assumes accountability to the community of faith by those who claim that 

community's support. 

Support without accountability promotes moral weakness; accountability without support is a form of cruelty. 

A church that rushes to punishment is not open to God's mercy, but a church lacking the courage to act decisively on 

personal and social issues loses its claim to moral authority. The church exercises its discipline as a community through 

which God continues to "reconcile the world to himself." 

Conclusion 

These distinctive emphases of United Methodists provide the basis for "practical divinity," the experiential realization 

of the gospel of Jesus Christ in the lives of Christian people. These emphases have been preserved not so much through 

formal doctrinal declarations as through the vital movement of faith and practice as seen in converted lives and within 

the disciplined life of the Church. 

Devising formal definitions of doctrine has been less pressing for United Methodists than summoning people to faith 

and nurturing them in the knowledge and love of God. The core of Wesleyan doctrine that informed our past rightly 

belongs to our common heritage as Christians and remains a prime component within our continuing theological task. 
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United Methodist Church – Historical Statement 

On April 23,1968, The United Methodist Church was created when Bishop Reuben H. Mueller, representing The 

Evangelical United Brethren Church, and Bishop Lloyd C. Wicke of The Methodist Church joined hands at the 

constituting General Conference in Dallas, Texas. With the words, "Lord of the Church, we are united in Thee, in Thy 

Church and now in The United Methodist Church," the new denomination was given birth by two churches that had 

distinguished histories and influential ministries in various parts of the world. 

Theological traditions steeped in the Protestant Reformation and Wesleyanism, similar ecclesiastical structures, and 

relationships that dated back almost two hundred years facilitated the union. In the Evangelical United Brethren 

heritage, for example, Philip William Otterbein, the principal founder of the United Brethren in Christ, assisted in the 

ordination of Francis Asbury to the superintendency of American Methodist work. Jacob Albright, through whose 

religious experience and leadership the Evangelical Association was begun, was nurtured in a Methodist class meeting 

following his conversion. 

 

Roots, 1736-1816 

The United Methodist Church shares a common history and heritage with other Methodist and Wesleyan bodies. The 

lives and ministries of John Wesley (1703-1791) and of his brother, Charles (1707-1788), mark the origin of their 

common roots. Both John and Charles were Church of England missionaries to the colony of Georgia, and both 

brothers had transforming religious experiences in May, 1738. In the years following, the Wesleys succeeded in 

leading a lively renewal movement in the Church of England. As the Methodist movement grew, it became apparent 

that their ministry would spread to the American colonies as some Methodists made the exhausting and hazardous 

Atlantic voyage to the New World. 

Organized Methodism in America began as a lay movement. To strengthen the Methodist work in the colonies, John 

Wesley sent Francis Asbury to undergird the growing American Methodist societies. Francis Asbury became the most 

important figure in early American Methodism. His energetic devotion to the principles of Wesleyan theology, 

ministry, and organization shaped Methodism in America in a way unmatched by any other individual. 

The first conference of Methodist preachers in the colonies was held in Philadelphia in 1773. The ten who attended 

took several important actions. They pledged allegiance to Wesley's leadership and agreed that they would not 

administer the sacraments because they were laypersons. Their people were to receive the sacraments of baptism and 

the Lord's Supper at the local Anglican parish church. They emphasized strong discipline among the societies and 

preachers. 

The American Revolution had a profound impact on Methodism. John Wesley's Toryism and his writings against the 

revolutionary cause did not enhance the image of Methodism among many who supported independence. Furthermore, 

a number of Methodist preachers refused to bear arms to aid the patriots. 

When independence from England had been won, Wesley recognized that changes were necessary in American 

Methodism. He sent Thomas Coke to America to superintend the work with Asbury. Coke brought with him a prayer 

book titled The Sunday Service of the Methodists in North America, prepared by Wesley and incorporating his revision 

of the Church of England's Thirty-Nine Articles of Religion. 

In December, 1784, the famous Christmas Conference of preachers was held in Baltimore at Lovely Lane Chapel to 

chart the future course of the movement in America. It was at this gathering that the movement became organized as 

The Methodist Episcopal Church in America. 

In the years following the Christmas Conference, The Methodist Episcopal Church published its first Discipline 

(1785), adopted a quadrennial General Conference, the first of which was held in 1792, drafted a Constitution in 1808, 

refined its structure, established a publishing house, and became an ardent proponent of revivalism and the camp 

meeting. 

As The Methodist Episcopal Church was in its infancy, two other churches were being formed. In their earliest years 

they were composed almost entirely of German-speaking people. The first was founded by Philip William Otterbein 

(1726-1813) and Martin Boehm (1725-1812). Otterbein, a German Reformed pastor, and Boehm, a Mennonite, 
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preached an evangelical message and experience similar to the Methodists. In 1800 their followers formally organized 

the Church of the United Brethren in Christ. A second church, The Evangelical Association, was begun by Jacob 

Albright (1759-1808), a Lutheran farmer and tilemaker in eastern Pennsylvania who had been converted and nurtured 

under Methodist teaching. The Evangelical Association was officially organized in 1803. These two churches were to 

unite with each other in 1946 and with The Methodist Church in 1968 to form The United Methodist Church. 

By the time of Asbury's death in March, 1816, Otterbein, Boehm, and Albright had also died. The churches they 

nurtured had survived the difficulties of early life and were beginning to expand numerically and geographically. 

 

The Churches Grow, 1817-1843 

The Second Great Awakening was the dominant religious development among Protestants in America in the first half 

of the nineteenth century. Through revivals and camp meetings sinners were brought to an experience of conversion. 

Circuit riding preachers and lay pastors knit them into a connection. 

The deep commitment of the general membership was exhibited in their willingness to adhere to the spiritual 

disciplines and standards of conduct outlined by their churches. Methodists, for example, were to be strictly guided by 

a set of General Rules adopted at the Christmas Conference of 1784 and still printed in United Methodism's Book of 

Discipline. They were urged to avoid evil, to do good, and to use the means of grace supplied by God. Membership in 

the church was serious business. There was no place for those whom Wesley called the "almost Christians." 

The earlier years of the nineteenth century were also marked by the spread of the Sunday school movement in America. 

By 1835 Sunday schools were encouraged in every place where they could be started and maintained. The churches' 

interest in education was also evident in their establishment of secondary schools and colleges.The churches were also 

increasingly committed to missionary work. 

The founding period was not without serious problems, especially for the Methodists. Richard Allen (1760-1831), an 

emancipated slave and Methodist preacher who had been mistreated because of his race, left the church and in 1816 

organized The African Methodist Episcopal Church. For similar reasons, The African Methodist Episcopal Zion 

Church was begun in 1821. In 1830 another rupture occurred in The Methodist Episcopal Church. About 5,000 

preachers and laypeople left the denomination because it would not grant representation to the laity or permit the 

election of presiding elders (district superintendents). The new body was called The Methodist Protestant Church. 

 

The Slavery Question and Civil War, 1844--1865 

John Wesley was an ardent opponent of slavery. Many of the leaders of early American Methodism shared his hatred 

for this form of human bondage. As the nineteenth century progressed, it became apparent that tensions were deepening 

in Methodism over the slavery question. In this matter, as in so many others, Methodism reflected a national ethos 

because it was a church with a membership that was not limited to a region, class, or race. Contention over slavery 

would ultimately split Methodism into separate northern and southern churches. 

The slavery issue was generally put aside by The Methodist Episcopal Church until its General Conference in 1844, 

when the pro-slavery and anti-slavery factions clashed. Their most serious conflict concerned one of the church's five 

bishops, James O. Andrew, who had acquired slaves through marriage. After acrimonious debate the General 

Conference voted to suspend Bishop Andrew from the exercise of his episcopal office so long as he could not, or 

would not, free his slaves. A few days later dissidents drafted a Plan of Separation, which permitted the annual 

conferences in slaveholding states to separate from The Methodist Episcopal Church in order to organize their own 

ecclesiastical structure. The Plan of Separation was adopted, and the groundwork was prepared for the creation of The 

Methodist Episcopal Church, South. 

Delegates from the southern states met in Louisville, Kentucky, in May, 1845, to organize their new church. Their 

first General Conference was held the following year in Petersburg, Virginia, where a Discipline and hymnbook were 

adopted. 

 

Reconstruction, Prosperity, and New Issues, 1866-1913 
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The Civil War dealt an especially harsh blow to The Methodist Episcopal Church, South. Its membership fell to two 

thirds its pre-war strength. Many of its churches lay in ruins or were seriously damaged. A number of its clergy had 

been killed or wounded in the conflict. The Methodist Episcopal Church did not suffer as harshly as southern 

Methodism did during the war. By the late 1860s it was on the verge of major gains in membership and new vigor in 

its program. Between 1865 and 1913 its membership also registered a 400 percent increase to about four million. 

Two critical issues that caused substantial debate in the churches during this period were lay representation and the 

role of women. First, should laity be given a voice in the General Conference and the annual conference? It was not 

until 1932 that the churches granted laity these rights. Even more contentious was the question of women's right to 

ordination and eligibility for lay offices and representation in the church. The United Brethren General Conference of 

1889 approved ordination for women, but The Methodist Episcopal Church and The Methodist Episcopal Church, 

South, did not grant full clergy rights until well after their reunion in 1939. 

The period between the Civil War and World War I also was marked by other theological developments and 

controversies. The holiness movement, the rise of liberal theology, and the Social Gospel movement were sources of 

considerable theological debate. The Methodist Episcopal Church demonstrated its regard for social issues by adopting 

a Social Creed at its 1908 General Conference. Social problems were also a spur in the movement toward ecumenism 

and interchurch cooperation. 

 

World War and More Change, 1914--1939 

In the years immediately prior to World War I, there was much sympathy in the churches for negotiation and arbitration 

as a visible alternative to international armed conflict. Many church members and clergy openly professed pacifism. 

However, when the United States officially entered the war in 1917, pacifism faded. The antecedent churches of United 

Methodism were not unlike other American denominations in expressing their national loyalties. 

When the war ended, the churches were again free to expend their energies in other directions. One of their perennial 

concerns was temperance, and they were quick to recognize it among their highest priorities. They published and 

distributed large amounts of temperance literature. Members were asked to pledge that they would abstain from 

alcoholic beverages. The United Methodist Church still encourages such abstinence. 

There was significant theological ferment during this period. Liberal Protestant theology, an important school of 

thought in the late nineteenth and early twentieth centuries, was questioned. It was attacked by a militant 

fundamentalism and later by neo-orthodoxy, which accused it of undermining the very essence of the Christian 

message. Since all three of these theological parties--liberal, fundamentalist, and neo-orthodox--were well represented 

in the forerunners of United Methodism, it is not surprising that heated doctrinal disputes were present in these 

churches. 

Despite the internal theological differences that the churches experienced, they continued to cooperate with other 

denominations and acted to heal schisms that had taken place earlier in their own histories. For example, a division 

that had occurred in The Evangelical Association in 1894 was repaired in 1922, when two factions united as The 

Evangelical Church. A more important union, at least by statistical measurement, took place among three Methodist 

bodies--The Methodist Episcopal Church, The Methodist Protestant Church, and The Methodist Episcopal Church, 

South. Representatives of these churches began meeting in 1916 to forge a plan of union. Following overwhelming 

approvals at the General Conferences and annual conferences of the three churches, they were united in April, 1939, 

into The Methodist Church. 

 

Movement Toward Union, 1940-1967 

Although Methodists, Evangelicals, and United Brethren each had published strong statements condemning war and 

advocating peaceful reconciliation among the nations, the strength of their positions was largely lost with American 

involvement in the hostilities of World War II. Nevertheless, throughout the war many church members continued to 

express their disdain for violence and their support for conscientious objection. 

As the war ended, the churches actively worked to secure world peace and order. Many laity, pastors, bishops, and 

church agencies supported the establishment of a world organization to serve as a forum for the resolution of 
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international social, economic, and political problems. In April, 1945, their labors contributed to the founding of the 

United Nations. 

During this era, there were at least three other important matters that occupied the attention of the churches that now 

compose United Methodism. First, they maintained their concern for ecumenicity and church union. On November 

16, 1946, in Johnstown, Pennsylvania, The Evangelical Church and The United Brethren Church were united into The 

Evangelical United Brethren Church after twenty years of negotiation. The Methodist Church was also interested in 

closer ties with other Methodist and Wesleyan bodies. In 1951 it participated in the formation of the World Methodist 

Council, successor to the Ecumenical Methodist Conferences that were begun in 1881. As expressions of their wider 

ecumenical commitment, Methodists and the Evangelical United Brethren became active members of the World 

Council of Churches, founded in 1948, and the National Council of Churches, founded in 1950. These assemblies 

provided a means for their members to engage in cooperative mission and other ministries. The two churches also 

cooperated with seven other Protestant denominations in forming the Consultation on Church Union in 1960. 

Second, the churches demonstrated growing uneasiness with the problem of racism in both the nation and the church. 

Many Methodists were especially disturbed by the manner in which racial segregation was built into the fabric of their 

denominational structure. The Central Jurisdiction was a constant reminder of racial discrimination. Proposals to 

eliminate the Central Jurisdiction were introduced at the General Conferences from 1956 to 1966. Finally, plans to 

abolish the Central Jurisdiction were agreed upon with the contemplated union with the Evangelical United Brethren 

in 1968, although a few African American annual conferences continued for a short time thereafter. 

Third, clergy rights for women were debated by the churches. The issue was especially critical in the creation of The 

Evangelical United Brethren Church. The Evangelical Church had never ordained women. The United Brethren had 

ordained them since 1889. In order to facilitate the union of these two churches, the United Brethren accepted the 

Evangelical practice, and women lost their right to ordination. Methodists debated the issue for several years after their 

unification in 1939. Full clergy rights for women were finally granted in 1956, but it took a decade more before the 

number of women in seminaries and pulpits began to grow significantly. When Methodists and the Evangelical United 

Brethren united in 1968, the right of women to full clergy status was included in the plan of union. 

As this period ended, negotiations between The Methodist Church and The Evangelical United Brethren Church were 

proceeding toward their anticipated union into The United Methodist Church. 

 

Developments and Changes Since 1968 

Since its birth, United Methodism has experienced a number of changes in its life and structure. It has become 

increasingly aware of itself as a world church with members and conferences in Africa, Asia, Europe, and the United 

States. While its membership in Europe and the United States has declined noticeably since 1968, membership in 

Africa and Asia has grown significantly. 

An increasing number of women have been admitted to the ordained ministry, appointed to the district 

superintendency, elected to positions of denominational leadership, and consecrated as bishops. The Church has 

endeavored to become a community in which all persons, regardless of racial or ethnic background, can participate in 

every level of its connectional life and ministry. 

United Methodism has struggled with a number of critical issues. It has created and refined theological and mission 

statements. It has discussed and acted on matters of social importance such as nuclear power and world peace, human 

sexuality, the environment, abortion, AIDS, evangelism, and world mission. 


